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SYMPOSIUM:
HEGEL'S LOGIC OF THE CONCEPT

INTRODUCTION
David Gray Carlson*
The Science ofLo^c^ stands at the very center of Hegel's philoso
phy. Upon this work depends the rest of Hegel's prodigious work on
nature, politics, aesthetics, and psychology. In Hegel's own words, the
Science of Logic is nothing short of "the exposition of God as he is in his
eternal essence before the creation of nature and a finite mind.
"[S]trong stuff from a relatively unknown writer who was at the time
still only a Gymnasium professor with unfulfilled aspirations for univer
sity employment."^
After a century of neglect, there is a great upsurge in interest in
Hegel's Logic. Whereas the English speaking world produced only two
comprehensive studies in the first three-fourths of the twentieth cen
tury,'' it has produced dozens since then.' Without question, we are in
the midst of a Hegelian renaissance.
* Professor of Law, Benjamin N. Cardozo School of Law.
1 G.W.F. HEGEL, SCIENCE OF LOGIC (Arnold V. Miller, trans., 1969) [hereinafter SL];
G.W.F. HEGEL, WISSENSCHAFT DER LOGIK ( Veriag Von Felix Meiner 1975) (1813) [hereinaf
ter WL].
2 SL, supra note 1, at 50; 1 WL, supra note 1, at 31.
3 TERRY PINKARD, HEGEL: A BIOGRAPHY 342 (2000). Kaufmann comments that the Sci
ence of Logic "is not as mad as these words may seem; in any case, it is still the labor of an utterly
lonely genius." WALTER KAUFMANN, HEGEL: A REINTERPRETATION 174 (Univ. Notre Dame

Press
4

1978) (1965).

See generally] MX,. MCTAGGART, A COMMENTARY

ON HEGEL'S LOGIC (1910); G.R.G.

MURE, A STUDY OF HEGEL'S LOGIC (1950).
5

Just a sample of this literature would include:

JOHN W. BURBIDGE, HEGEL ON LOGIC

AND RELIGION: THE REASONABLENESS OF CHRISTIANITY (1992); JOHN W. BURBIDGE, ON
HEGEL'S LOGIC: FRAGMENTS OF A COMMENTARY (1981); CLARK BLTTLER, HEGEL'S LOGIC:
BETWEEN DIALECTIC AND HISTORY (1996); ANDREW HAAS, HEGEL AND THE PROBLEM OF
MULTIPLICITY (2000); ERROL E. HARRIS, AN INTERPRETATION OF THE LOGIC OF HEGEL
(1983); JUSTUS HARTNACK, AN INTRODUCTION TO HEGEL'S LOGIC

trans., 1998); M.J. INWOOD,

(Lars Aagaard-Mogensen

HEGEL (1983); WILLIAM MAKER, PHILOSOPHY WITHOUT FOUN

DATIONS: RETHINKING HEGEL (1994); TERRY PINKARD, HEGEL'S DIALECTIC (1988); ROBERT
B. PIPPIN, HEGEL'S IDEALISM: THE SATISFACTIONS OF SELF-CONSCIOUSNESS (1989); STANLEY
ROSEN, C.W.F. HEGEL: AN INTRODUCTION TO THE SCIENCE OF WISDOM (1974); CHARLES
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Anyone familiar with this literature will have the correct impres
sion that by far the greatest amount of work concerns the opening chap
ters of the Science of Logic. By the time the Logic reaches Essence, the
amount of scholarship begins to wane. And by the time the last third of
the Logic appears on the scene—the Subjective Logic—scholarly com
ment is rare indeed.
This symposium is our attempt to even out the balance. A dozen
scholars have been invited to write essays on Hegel's subjective logic.
These essays have been arranged according to Hegel's progression in the
Science of Logic. The first three essays concern themselves with the tran
sition from essence to concept. The next four concern themselves with
the concept proper—the unity of the universal, particular, and individ
ual. Thereafter, essays consider judgment, syllogism, objectivity, cogni
tion, and idea.
Before I say more specifically what will be found in these essays, let
me try to set the scene. Hegel's Science of Logic is, of course, an ontol
ogy—a theory of being. It is therefore radically not what Logic is for
analytic philosophy—an exercise for clarifying mathematical or linguis
tic inferences. These are, Hegel says, the "dead bones of logic" that can
be "quickened by spirit."^
"What makes Hegelian philosophy so fundamentally different from
analytic philosophy is Hegel's notion that no thing is self-identical.
Before the dead bones of logic can be quickened by spirit, Hegel main
tains that the following "quite simple insight"^ must be grasped:
the negative is just as much positive, or that what is self-contradictory
does not resolve itself into a nullity . . . but essentially only into the
negation of its particular content .... Because the result, the nega
tion, is a specific negation it has a content. It is a fresh Notion but
higher and richer than its predecessor; for it is richer by the negation
... of the latter, therefore contains it, but also something more, and is
the unity of itself and its opposite. It is in this way that the system of
(1975); and RICHARD DIEN WINFIELD, OVERCOMING FOUNDATIONS: STUD
(1989). One of the best books ever written on Hegel's logic was
published in German in the 1920's, but not translated until 1987: HERBERT MARCUSE,
HEGEL'S ONTOLOGY AND THE THEORY OF HISTORICITY (Seyla Benhabib trans., 1987). Also
excellent is Hyppolite's book, not translated until 1997. JEAN HYPPOLITE, LOGIC AND EXIS
TENCE (Leonard Lawlor and Amit Sen trans., 1997).
TAYLOR, HEGEL

IES IN SYSTEMATIC PHILOSOPHY

6 SL, supra note 1, at 53; 1 WL, supra note 1, at 34.
7 SL, supra note 1, at 54; 1 WL, supra note 1, at 35.
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Notions as such has to be formed-and has to complete itself in a
purely continuous course in which nothing extraneous is introduced.
Everything h constituted by negativity, and every concept
tnelm that every concept ought to become tts opposite.
of "l^e
wreckage new concepts, logically derived, must emerge. Destruction «
creative for Hegel. What passes away is preserved and becomes the stu
of new forms.
^r i j•
u
Method is key to (and the result of) Hegel's Logic. Method is why
the Science of Logic can properly be called a logic. The simple rhythm
of Hegel's method works as follows. First, the understanding makes a
proposition about the universe and what it is. But its propositions are
one-sided. They always leave something out. Dialectic reason recalls
what the understanding has left out and opposes the proposition with its
negation Yet, dialectical reason is equally guilty of making propositio
Zut what propositional understanding has left out. Its product is just
as finite as tL Lerstanding's product. It is left for speculative reason

to point out what the understanding and dialectical reasons have
common; their propositions are contradictory and cannot endure. The
sequence of proposition, dialectic criticism, and reconciliation continues

right throu^ to the end of the

o/Io^V.

,

^

Another thing should be said about Hegel's method.

.
begins

with the understanding making stupid one-sided statements. But as ^e
Logic progresses, the understanding gets smarter. By the time it reaches
essLce, tL understanding makes oppositional propositions. That is to
say, the understanding becomes dialectical reason. By the time it reaches
the subjective logic, the understanding makes notional (or triune) pro
positions. In other words, the understanding becomes speculative re^on.
The Logic is very much a Bildungsroman in which the understanding

comes to know itself as method and idea.
.i u •
The first third of the Science of Logic concerns itself with being.
Being is constituted by negativity; it is finite and so it
"''J ""VWhen it does, reaiity passes over to ideaiity, which can best he thought
of as the memory of what once was but now is not.
Being is the realm of one-sided immediacy, and when it passes
away (as it must), it points to the reaim of essence feence
tion of being, which is to say that essence is thmiy defined as not
8 SL. supra note 1, at 54; 1 WL, supra note 1, at 35-36.
9 SL, supra note 1. at 54; 1 WL. supra note 1, at 35.
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ing"—nothing more than this. Negation being a correlative term—you
must negate something—essence is correlative. Everything essential
comes in pairs—ground and grounded, form and content, whole and
parts, cause and effect, etc.
Essence must appear. That is, the understanding must make a pro
position of what essence is. And when it does so, essence traverses from
the negative world of essence to the world of appearance. Since appear
ances must disappear—they are beings—this means that essence is for
itself {or actual) when it disappears. As with being, essence disappears.
The leftovers, after objectivity has disappeared, are what Hegel calls
subjectivity.
Hegel's subjectivity is not exactly the same thing as human subjec
tivity. Humans are limited in time and space, but Hegel's logic of the
subject concerns God's subjectivity—God here to be understood as the
universe, as the absolute, as that beyond which there is nothing.
Hegel's logic of the subject is therefore quite different from the
ordinary human experience. For instance, we humans are pretty sure
that there is something beyond our thought; just because we think
something does not make it so. We do not have what Kant called intel
lectual intuitions.'" But God does. What God thinks is; for Him
thought and deed are one." The subject of the Science of Logic is godly
subjectivity, not limited by time and space.
Yet, having said this, it is also true that human subjects participate
in the divine subjectivity; they are instances of the concrete spirit. All
finite things are part of the infinite thing. Indeed, Stanley Rosen has
promised that the study of Hegel's subjective logic "provides man with
practical satisfaction by reconciling him to his earthly dwelling, and the
mode of reconciliation is the theoretical resolution of alienation."'^
This prediction was made good in the summer of 2004 when the jour10 According to Charles Taylor:
Hegel reproaches Kant for not having cleaved to the notion of an intellectual intui
tion, which he himself invented. This would be an understanding, which unlike ours
did not have to depend on external reception, on being affected from outside, for its
contents, but created them with its thought. This archetypical intellect Kant attrib
uted to God; it was quite beyond us. But God's intellect is ultimately revealed to us
for Hegel, it only lives in our thought. Hence we can participate in an intellectual
intuition. God's thought is ours.
TAYLOR, supra note 5, at 301.
11 An intellectual intuition therefore amounts to "the direct apprehension of things as they
are. . . ." ROSEN, supra note 5, at 267.
12 Id. at 238.
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nalist Micah Garen was taken hostage in Baghdad. Upon his unexpeid release, Garen reported that Hegelian philosophy had consoled
him during his dangerous captivity.^^
I have said that Hegel', subject is the leftovet
being and essence. Extetnal reality was not viable, mat the sub|ect
Sdo is to reestablUh a reality for irself. To quote torn one of on
forthcoming essays, "free subjectivity [involves] the absolutization of th
fulT«, wbL the absolute subject produce objective reality ftom out
of itself, and knows and is at one with itself therein.
Across the pages of the Subjective Ixigic, the subject discovers arid
builds from its own resources a reality in which it can recognize itse f.
At first, the subject divides itself into subjea and predicate (|udgment)_
my Lt the subject -bdividei I try to answer rhis question in one of
the forthcoming essays; there is an alien disturbMce withm the subject,
which constitutes the remains of the realm of being which has erased
J^t preserved itself on its own logic." (Incaman theorists will
recoJae this as ex-,mac,y The subject encounters its alien predirate
and gradually comes to recognize itself in it. It ^ins pr^f and selfcertainty (syUogism) and therefore enters into a subject/object relatio .
Yet Head was especially keen to show that there is a unifying sub
stance underwriting subject and object. This is the
as being and essence erased themselves, so subject and object must e^
themsdves in &vor of a higher unity. The Science e/iojic ends when
this unity is described as the very method that constitutes logic in the
first place. This is what Hegel calls absolute idea.
The fifteen essays in this collection cover all aspects of the develop
ment of the subject into idea.
13

John F. Burns, Iraq Hostage's Thought: Hegel and Survival, INT'L HERALD TRIE., Aug. 26,

iToIJd

GRARSLSON,

Why Are There Four Hegelian ludgments?,
w.cK .

STeannf

Scholarship, 79 TEXAS

L. REV. 15, 32-33 (2000).

3 CARDOZO PUB. L.
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In Hegel's Logic of Freedom, William Maker argues that the Science
of Logic is about freedom in four different ways: It presupposes libera
tion from an unfree way of thinking;'^ logic precedes method (even as
logic and method coincide); it defines freedom; and it establishes free
dom as the basis of articulating truth. These are propositions that
Hegelians are well prepared to accept. More controversially, Maker
strongly claims that logic is not about nature:
To erroneously anticipate, as is commonly done, that this logic is also
already at the same time about something else, namely the reality of
nature and spirit, is to vitiate the autonomy of the logic, violate its
scientific character, and unavoidably lapse into the foundationalist
gamut Hegel has rejected, by projecting logic as disclosing the "essence
of reality."'®
This argument will surprise some who think, for example, that the first
chapter of measure is about physics, the second about chemistry, etc., or
that the objectivity chapters late in the Science of Logic are some sort of
preview of the Philosophy of Nature. Maker's claim is motivated by
showing logic to be radically autonomous from nature, yet, simultane
ously in nature.'^ This is a thought provoking claim.
Stephen Houlgate's Why Hegel's Concept Is Not the Essence of
Things, attacks the notion that the Logic is prior to nature.^" This no
tion is an essential claim whereby that which appears points to some
thing prior. The logic of the concept, however, precludes any such
positing. According to Professor Houlgate:
The concept, by contrast, does not stand in any "relation" to its differ
ences through which it might dominate or govern them. It does not
impose its identity on those differences or violate them in any way.
(In this sense, Nietzsche and Levinas could not be more wrong.)
Rather, the concept lets its differences emerge from its own identity.
Indeed, it enjoys its identity only in letting those differences emerge as
Work that the Phenomenology accomplishes. Hegel views the Phenomenology as the presup
position of the Science of Logic. SL, supra note 1, at 49 ("The Notion of pure science and its
deduction is therefore presupposed in the present work in so far as the Phenomenology of Spirit is
nothing other than the deduction of it."); 1 WL, supra note 1, at 30.
18 William Maker, Hegel's Logic of Freedom, 3 CARDOZO PUB. L. POL'Y. & ETHICS J. 11
(2005).

19 Id
Stephen Houlgate, Why Hegel's Concept Is Not the Essence of Thing, 3
POL'Y. & ETHICS J. 31 (2005).
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genuine differences and so letting itself become differentiated. The
concept, however, is not indifferent to particularity and individuality.
Rather, it continues itself in that particularity and individuality and so
"is, in its other, in peacefid communion with itself." As John
Burbidge aptly puts it, the universal overreaches its other, "not by
force, but by quiedy being present in it." As such, Hegel writes, the
concept can be called free love and boundless blessedness."^^
George di Giovanni's contribution, Hegel's Anti-Spinozism: The
Trunsition to Subjective Logic and the End of Classical Metaphysics, com
pares the way in which Hegel and Fichte^^ overcome Spinozistic sub
stance. For both, thought takes priority over being in the sense that
being acquries intelligibility only as conceptualized. Fichte, however,
still retains the existential priority of Spinoza's substance over thought.
The net result is that the concept reveals being only by hiding it, i.e.,
only by way of intimation. For Hegal, on the contrary, the Absolute
{i.e., the equivalent of Spinoza's substance) is the Idea itself, or the con
cept of the concept.^^ In its medium, therefore, being acquries its full
intelligibility. Hegel thus overcomes the standpoint of classical
metaphysics.
In The One and the Concept: On Hegel's Reading of Plato's "Parmenides, "Allegra de Laurentiis focuses on a text that is key for Hegel in the
Science of Logic: Plato's dialogue Parmenides (not to be confused with the
historic Parmenides, who preached the doctrine of the unchangeable
One). Plato's Parmenides shows young Socrates that the One must be
dynamic and multiple.^'' Professor de Laurentiis shows that the dy
namic one of Parmenides has the structure of Hegel's Notion in the
Subjective Logic.
In History, Concepts, and Normativity in Hegel, Dario Perinetti em
phasizes the immanent nature of conceptual development, compared to
those causal sciences that begin with given material. According to Per21 Id. at 40 {citing BURBIDGE, supra note 5, at 113; citing SL, supra note 1, at 603; 2 WL,
supra note 1, at 242-43).
22 Johann Gottlieb Fichte was an important entrepot between Kant and Hegel. In 1817,
Hegel succeeded Fichte as the professor of philosophy in Berlin.
23 George di Giovanni, Hegels Anti-Spinozism: The Transition to Subjective Logic and the End
of Classical Metaphysics, 3 CARDOZO PUB. L. POL'Y. & ETHICS J. 45 (2005).
2^^ See Murray Greene, Hegel and the Problems of Atomism, 11 INT'L STUD. PHIL. 123, 129
(1979) ("The dramatic Parmenides proceeds to show that if the one is not a many then it can
have no parts, can be neither in motion nor at rest, indeed cannot even be or be selftame."
(citation omitted)).
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inetti, Hegelian concepts are "treated intensionally as bearers of semantic
properties or marks ..." Hegel aims at making sense, not at "preserv
ing the truth of representation."^' This does not make Hegel an oppo
nent of the causal sciences. Rather, for Hegel, logic and causal sciences
have the responsibility to know the limits and borders of each.
Iain Macdonald emphasizes, in The Concept and Its Double: Power
and Powerlessness in Hegel's Subjective Logic, a point that I think is key to
understanding Hegel's Logic and, indeed, any given part of Hegel's phi
losophy: failure is part of the system. Professor Macdonald gathers to
gether the many instances in which Hegel emphasizes the impotence
{Ohnmacht) of the concept as this is developed across the Science of
Logic.
Robert Herman's essay. Ways of Being Singular: The Logic of Indi
viduality, identifies four common usages for the word "individuality"
and develops some models based on philosophical usage. These models
are then tested against Hegel's famous definition of individuality as the
unity of universality and particularity.^^ Professor Herman's conclusion
is that individuality must account for class or set membership if it is to
capture both Hegel's meaning and the common usage of the term.
Richard Dien Winfield reviews the progress of Hegel's critique of
judgment in The Types ofUniversals and the Forms of Judgment. In his
analysis, Winfield portrays the universal as progressing from an abstract
universal (quality and class), to a universal with the particular, and fi
nally to the concrete universal—universal with itself, the particular and
individuality. Judgment comes to closure when it is shown that subject
and predicate each fully have the structure of judgment, which is the
relation of subject and predicate. Or, as I like to say, notion is itself, its
other, and the unity of itself and other. Judgment, therefore, concludes
when both the subject and the predicate are thoroughly notional.
In the first of my contributions to this symposium. Why Are There
Four Hegelian Judgments?, I try to explain the largely unexplained aban
donment of the usual trinity by which the Logic proceeds. Notoriously,
there are four (not three) judgments, which corresponds to Kant's Table
of the Function of Judgments. Picking up on a suggestion of Zizek, I
try to show that there is always a silent fourth operating throughout the
25

Dario Perinetti, History, Concepts and Normativity in Hegel, 3

CARDOZO PUB. L. POL'Y. &

ETHICS J. 81 (2005).
26

Robert Berman, Ways of Being Singular: The Logic of Individuality, 3

POL'Y. & ETHICS J. 109 (2005).
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Science of Logic, which erupts in judgment. In addition, I try to show
that this fourth judgment is swallowed whole in the following chapter—
Syllogism—so that trinitarianism is once again restored.
Robert Wallace, in Hegel's Refutation of Rational Egoism, in True
Infinity and the Idea, argues that while Hegel's systematic response to the
challenge of rational egoism culminates in his famous account of master
and bondsman and mutual recognition, in the Encyclopedia's Philosophy
of Spirit and the Phenomenology of Spirit, the cogency of this account
depends entirely on his treatments of Finite and Infinite, Identity and
Diversity, and Objectivity, Life, and Cognition, in the Science of Logic.
In Hegel's Science ofLofic in an Analytic Mode, Clark Butler restates
Hegelian logic in Fregeian terms, translating identity in difference lin
guistically as identity under different descriptions. The aim is to clarify
Hegel within the very analytic tradition that revolted against him. The
question, as Butler recognizes, is whether the logical "content" is left
unaffected by its regimentation in symbolic logic. Professor Butler be
lieves this is possible, and that Hegel's famous praise of German ambi
guity is no impediment to this project.
John Burbidge, in Cognition and Finite Spirit, shows how the
method that unfolds in Hegel's Cognition chapter equally unfolds in
philosophy of the real—i.e., nature and finite psychology. In cognition,
thought tries to conform itself to the object—the true. Then it tries to
conform the object to thought—the good. It turns out the true and the
good need each other if thought and object are to coincide in absolute
idea. This same sequence of proposition, dialectic opposite, and synthe
sis can also be identified throughout Hegel's Philosophy of Mind.
Angelica Nuzzo's essay. The End of Hegel's Lofic: Absolute Idea as
Absolute Method, takes as its text Hegel's claim that Absolute Idea "is the
sole subject matter and content of philosophy," and, "All else is error,
confusion, opinion, endeavour, caprice and transitoriness ....
Ini
tially, this all else seems at war with the claim that Absolute Idea is all
there is. How can there be error in contrast to Absolute Idea if Absolute
Idea is the whole thing? Professor Nuzzo suggests that there is a radical
break between Absolute Idea (i.e., method) and all the earlier stages of
the logic, which comprise the erroneous all else. Method is what rescues
27 See SL, supra note 1, at 107 ("It is a delight to speculative thought to find in the language
words which have in themselves a speculative meaning; the German language has a number of
such."); 1 WL, supra note 1, at 94.
28 SL, supra note 1, at 824; 2 WL, supra note 1, at 484.
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the all else, which is still prey for external reflection. When method is
shown to have been present in all the sequence of faulty definition of the
absolute, only then can logic come to an end.
Last scene of all to this strange eventful history is a return to
Hegel's beginning, a "mere oblivion. Sans teeth, sans eyes, sans taste,
sans everything."^® In The Antepenultimacy of the Beginning in Hegel's
Science of Logic, I try to refine the usual view that the last step of the
Logic is also the first. I will claim that it is the antepenultimate step
(i.e., third from last) that is the first step of the Logic. The antepenulti
mate step of the Logic is abstraction as such—the affirmative proposi
tion of the Understanding. This is what pure being turns out to be. And
this is why pure being is indeterminate and pure nothing. So instead of
pure being changing into pure nothing, I suggest that the Logic begins
with Absolute Knowing (the ultimate step of the Logic) failing to begin.
That is. Absolute Knowing descends from its ultimate status to the sta
tus of the Understanding. Hegel's beginning is therefore a failure, which
Hegel properly treats as that around which the entire logical process
turns.
The papers published here were presented at a conference held at
the Benjamin N. Cardozo School of Law in New York City on March
28-29, 2004. The conference was held in connection with the seminar
on Hegel's logic that I have conducted for the past seven years at the law
school. The conference occurred under the auspices of the Jacob Burns
Institute for Advanced Legal Studies, which generously funded the con
ference. The conference could not have occurred without the energetic
support of many members of the law school administration, but special
thanks are due to Ilene Mates, Amy Gaudet, and Paulette Crowther.
Thanks are due to the four excellent panel leaders who stimulated and
contained audience discussion during the conference: John Hoffmeyer,
Roger Berkowitz, Michael Baur, and Arthur Jacobson.
I owe a tremendous debt of gratitude to Rhett Rountree, my re
search assistant whose energy and passion were absolutely vital to the
creation of this conference. Tragically, Rhett was killed in an accident
in July 2004. He never got to see the final product. I am very pleased
to dedicate this volume to his memory. The world needs more (not
fewer) philosophers and Rhett was definitely a fine one. He will be
missed.
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act 2, sc. 7.

